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“About affect and the affective turn” 

by Diogo Silva CORRÊA 

 

It is undeniable that the concept of affect has been a 
persistent subject throughout the history of philosophy. 
Granted, the notion has been submitted to widely 
varied approaches over time, and it has been more 
strongly emphasized in some periods than in others. At 
any rate, even though we can find some philosophical 
approaches that underline its positive and affirmative 
features (as in Spinoza and Nietzsche’s works), the stress 
on the negative and potentially dangerous aspects of 
affect is certainly the default position in Western 
Philosophy. Recall, for instance, how Descartes related 
the passions to animal spirits and how Kant struggled to 
persuade us of the importance of subordinating affects 
to reason. It is not unfair, thus, to state that the 
subordination of affects to reason is a central leitmotif of 
Western philosophical thinkers.  

Descartes and Kant were the metaphysical ideologues 
of the scientific revolution that occurred with the 
emergence of modern science in the sixteenth century. 
This was a moment when, as Whitehead described in 

his writings, there occurred a “bifurcation of nature”. 
The science of the moderns, to speak with Latour 
(1991), has separated the world into two distinct 
ontological provinces: on the one side, an inert, 
disenchanted and objective dimension, composed of 
things and nature; on the other side, a dynamic, 
intentional and subjective one, composed of human 
beings and the cultural world. Precisely at the point 
where this “naturalist ontology”, as Philippe Descola 
(2005) called it in his chef-d'oeuvre Beyond Nature and 
Culture, acquired consistency, we inherited not only the 
passage from the closed Aristotelian world to the 
infinite universe (to evoke Koyré’s classic book), but also 
an earth made exclusively of a single and homogeneous 
matter.  

It would not be exaggerated to say that the “affective 
turn” (see Clough, 2007; Seigworth and Gregg, 2010) is, 
first of all, a reaction to this gloomy perspective of a 
dead matter world. Furthermore, the affective turn is an 
inversion of the aforementioned bifurcation of nature, 
since it brings to the foreground the so-called 
secondary qualities, such as color, smell, touch, texture, 
generation, aging and death. In a very broad sense, the 
affective turn is the awareness that reality and the world 
do not just move, but also behave in some fashion. To 
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recall the amusing image Latour highlighted in Facing 
Gaia, once the secondary qualities come to the fore, we 
experience something “like… a Disney version of 
Sleeping Beauty, [when just after a touch of a magic 
wand,] every inert passive agent of her Palace begin to 
yawn, to awaken from its slumber and became fiercely 
busy, from the dwarfs to the clock, from the door knobs 
to the chimneys”. The affect turn, then, is not a 
worldview that leads us to perceive the affective 
dimension of reality; rather, it is an acknowledgment 
that reality is affective in its most basic dimension. 

Within this broader scenario, there are different 
approaches to affects in the human sciences. In order to 
be synthetic, I will distinguish between three main 
approaches to the topic of affects: a substantive, an 
adjective and an adverbial one. In the first sense, we 
encounter affect as a substance in itself. Affect, here, is 
not assumed to be a property of reality but is reality in 
itself, that is, the reality beyond the correlation with the 
subject or a sentient being. As a French philosopher 
would say, affect is related simply to a il y a.  

But we also find an adjective approach of affect. And 
here the correlation with a subject or a sentient being 
matters. In this second sense, affect is not a substance 
but invariably a propriety of a thing or a person. It is a 
quality that is always related to a substantive – in the 
grammatical sense of the word (a “noun”). When we say 
that someone or something is affectionate, loving, 
warm-hearted, etc., it is this adjective dimension of 
affect that is being expressed. All approaches whose 
frameworks focus on the adjective aspect of affect 
generally conceive of affects as “emotions” or 
“feelings”. If we try to understand this second sense in 
terms of the first definition, affects shall be treated as 
the way the substance is revealed as a quality or 
property of an individual. 

Finally, there is also a third sense of affect. When 
envisaged in the adverbial sense, affect appears in its 
fluent and relational aspects. It is a qualification of a set 
of relations. Unlike the second sense, affect here is not 
related to a substantive, but to a verb. Interpreted 
through the first sense, it is not a thing in itself, but 
rather the substance in action, the qualification of a 
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modus operandi or a flux. Affect, then, is a quality 
expressed in a situation and, thus, a kind of event that 
comprises, at least, three different becomings: the 
affected body, the affecting body and the situation in 
which this encounter happens. 

These three ways of dealing with affects open up two 
research agendas. On the domain of the real, affect is 
generally called or described as intensity, force, energy. 
More generally, it refers to a kind of original tension of 
multiple virtualities and potentialities. Concepts such as 
“plane of immanence” (Deleuze), the “pre-individual” 
(Simondon) and “pure experience” (James) try to grasp 
this facet of affects prior to their contact with a sentient 
being. On the domain of the organism or body, affect is 
described as impression or sensation. Phenomenologies 
and anthropologies of cognition and the senses (see 
Howes, 2004; Ingold and Howes, 2011), as well as 
sensory-motors approaches (see Lakoff & Johnson, 
1999; Thompson, 2007; Protevi, 2010), attempt to grasp 
this sensual and visceral dimension of the lived-body 
through the affected side, that is, from the organism’s 
point of view.  

To conclude, I would like to situate affect in a vertical 
schema: 

 

 
This vertical schema situates affect in an in-between: on 
the one side, we have the intensities, power and forces; 
on the other side, the organic, visceral or sensory-motor 
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plane. Affect is what links them. It is the first mode of 
manifestation of the correlation between organism and 
environment. This reasoning and its graphic display 
shall hopefully help us to understand why, within 
substantive, adverbial and adjective approaches alike, 
affect is always seen as something infra- or extra-
symbolic (or infra- or extra-representational) (see 
Massumi, 1995; Thrift, 2008). It is not by chance that 
ethology is a key frame of reference for those who have 
engaged in the affective turn (see Leys, 2011). Unlike 
authors who consider the symbolic and cognitive plane 
of representation as exclusively human, sentimentalists 
seek to bring humans and other sentient beings 
together: what all sentient beings have in common is 
the fact that they are all affected by something, that is, 
they all have the power to affect and to be affected. 
Moreover, the affective plane is not only what connects 
all sentient beings, but it is also a means to look at the 
symbolic and representational plane in a different way. 
To adapt the title of Durkheim’s famous book about 
religion, affect can be seen as the elementary form of all 
symbol and representation. In other words, the affect – 
as in an in-between of intensity, power, forces and the 

impression and sensation - is the primary ground on 
which all other planes in the schema above are based. 
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“Three Main and Tens of Small Queries 
Addressed to the Affect-Proponents”  

by Helena FLAM 

 
July 22, 2017 

 

This text takes a point of departure in discourses on 
affect proposed by its present-day proponents as I 
came to know it over the past years when I read a 
number of articles and research proposals advancing 
the affect discourse. These departed from specific 
assumptions based on the work of Latour and other 
French thinkers I have found unconvincing. Here are the 
main reasons –both concerning theorizing and doing 
empirical research: 

(i) If affect – as “it”- is unconscious or subconscious, 
how do we even know it exists? 

Perhaps it should openly be stated that the existence of 
“affect” is just a working hypothesis, an epistemological 

assumption, and that all we can study are its symptoms 
or indicators. 

Perhaps it is therefore impossible to do empirical 
research on “affect” as “it” and we should make this 
explicit – admit it is an assumption about the world, a 
sort of grand working hypothesis, and thus pave the 
way for more fruitful ways towards research on affect. 

Positing “affect” as “it” as similar to, for example, Freud 
positing “id”, “ego” and “superego”, would be helpful 
insofar as we could then be left free to propose 
methods to study “affect” like Freud did for studying 
psyche. He proposed psychoanalysis. What can we 
propose?  

What method(s) can we propose to get at and to 
explore “affect” that is unconscious or subconscious?  

Jack Katz in “How Emotions Work” relied much on 
observations and visual recording of interacting 
individuals. Would this be the only suitable method for 
recording unconscious and subconscious “affect”? How 
would one then go about analysing such material? How 
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would this differ from the research categories that Jack 
Katz developed for emotions? 

Barbara Czarniawska, departing from Silver and Silver, 
also relies much on observations, but then also asks 
about people’s beliefs about and experiences of 
specific relational emotions, their organizational origins 
and effects (see Methods of Exploring Emotions, 2015). 
Is going beyond mere observations acceptable for 
“affect” studies? If yes, why? Czarniawska inspected 
widespread beliefs about relational emotions (shame!) 
and sifted through the accounts of individuals about 
their own experiences of such (witnessed, experienced) 
emotions. Would this be permissible / valid empirical 
material under the assumption that “affect” is 
unconscious or subconscious? 

(Freud`s point of departure was specific “symptoms”. 
What are the “symptoms” of interest to us? Are we as 
Freud interested in specific illnesses or deviations from 
the norm? If so, which ones and why? Or do we want to 
distantiate ourselves from any association between 
“affect” and “illness”, “deviance”, etc.?) 

One methodological possibility is to look for 
“symptoms” of theoretically postulated “affect”. What 
are some other possibilities? 

If we look for “symptoms”: which “symptoms” are we or 
should we be looking for? How do we want to explore 
them in a systematic manner? For what purposes?  

How does “affect” differ from “emotion” and the 
research on emotions that has been advancing since the 
1970s? Some of the basic assumptions (human beings 
are not just about reason and logic but also about 
emotion/affect) are the same. Some of the historical 
references are also the same (see Jack Barbalet’s classic 
on emotions).  

So, the question that the “affect” proponents should 
answer is: What has been unsatisfactory about the 
emotions research – historical, theoretical and empirical 
studies – so that there is a need to address “affect”? 
Why and in what ways positing “affect” helps to a) leave 
behind research on “emotions” behind as unsatisfactory 
or b) fill gaps and improve the body of research on 
emotions?  
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Some researchers / collected volumes mix freely 
emotion and affect concepts, incorporating in affect 
discourse examples and ideas from the emotions 
research. Is this good or bad science and why? 

(ii) The second assertion in the affect discourse is that 
persons are differently affectively wired. Affect is 
their property or, better, they have a specific 
affective setup. Again, the question is how to prove 
it or do research on this. 

We could rely on “psychoanalytical” methods, such as 
have been developed for sociological purposes by 
Yiannis Gabriel and his associates (see Gabriel et.al. and 
Ishan Jalan in Methods of Exploring Emotions, 
Routledge, 2015). These present interview persons with 
metaphors or anecdotes and ask for their personal 
interpretations. But Yiannis Gabriel’s aim was to elicit 
emotions, not affect. What needs to be done to clarify 
the difference between “affect” and “emotion”, and 
how should the research methods be changed 
accordingly?  

(ii) If affect – most importantly – is relational, connecting 
individuals to each other, how does it differ from 

emotions? (On this see Georg Simmel as a classic, also 
in H. Flam “The Emotional ‘Man’”, International 
Sociology, 1990). What is it that we want to find out and 
how? 

The proponents of the “affect” discourse posit “affect” 
as “affecting” and, in such a capacity, as something felt 
and with consequences. “Affect” in such cases is felt 
both by a person who is on the initiating (feeling affect, 
affecting others) and on the receiving end (being 
affected by) of “affect”.  

“Affecting” and “being affected”, I take it, are both 
more or less consciously felt or at least capable of being 
made conscious. Here we would then find a rather solid 
base for the exploration of affect. 

Still: Is it possible for the affecting and/or affected 
person/group not to be aware of and also not to feel 
what the other end of the “affecting-affect” relationship 
is actually thinking or feeling? There is much research 
on privilege /discrimination, for example, which shows 
that the “affecting” are often not aware of the 
(cumulative) effects of their doing and feeling. There is 
also research on exploitation / oppression which 
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pinpoints that the exploited / oppressed often are not 
aware of the exploitation / oppression that the observer 
attributes to the relationship. Could we see the benefits 
of this research applied to the theorizing about the 
“affecting” and “affected”? 

As far as what “affect” does, we find under “affect as a 
connecting medium” more of a distinguishable research 
program. The promotors of the affect discourse speak 
of affect “circulating” among persons, and of its effects, 
such as, for example, “contagion” (reminds one of Le 
Bon, Durkheim, research on easily swayed, panicky or 
murderous, crowds and masses, etc. - with all its perils 
and negative associations, but this is a research niche to 
be mined!). If these concepts are to be taken seriously 
rather than just a few words thrown around for effect, 
systematic research is necessary on “circulating”, 
“contagion”, etc. from the new “affect” perspective. 

Personally, I am more interested in research which aims 
to show the connection between the distribution of 
power in society, discourses / culture, affect or emotion 
distribution among groups, and the consequent group 
trait attributions and interactions. 

In this area, we have had some really good – both 
theoretical and empirical - research on elites, gender, 
migrants/minorities, only under the heading of 
emotions (see, for example, the pioneering texts by 
Arlie Hochschild, Theodore Kemper or Randal Collins 
which appeared in the late 1980s and early 1980s, and, 
a new classic, Sara Ahmed’s “Cultural Politics of 
Emotion”, 2004 or Beverly Skeggs’ recent 
paper/reflections summarizing her research). So, I puzzle 
about what I see as the “kidnapping” attempt by the 
proponents of the affect discourse. 

Especially in this area of research it is about time to find 
out what the proponents of the affect discourse want to 
contribute and in what ways the concept of affect helps 
to overcome difficulties or shortcomings of earlier 
research.  

To end abruptly: answering the questions I posed in the 
text would take us beyond merely presenting or 
asserting the “affect” discourse to see what it can and 
cannot do – also in terms of actual empirical research.  
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“To be or not to be affected” 

By Frédéric Vandenberghe 

 

Together with my friend and colleague Diogo Corrêa, I 
recently taught a post-graduate class on The Turns in 
the Human Sciences at the State University of Rio de 
Janeiro.1 I gather some fifty turns have occurred since 
Richard Rorty´s bombastic announcement of a linguistic 
turn in 1969, an almost positivist appeal to his 
colleagues in the analytic tradition to turn philosophy 
into a no-nonsense science. The formula to make a turn 
successful is well known by now: An edited book with a 
long programmatic essay, followed by a couple of 
chapters that illustrate the breakthrough, followed by 

                                                
1  For an exploration of some of the turns, see Bachmann-
Medick, 2016 and Susen, 2015. The syllabus can be consulted 
on the website of IESP-UERJ: http://www.iesp.uerj.br/wp-
content/uploads/2016/08/As-%E2%80%9Cviradas%E2%80%9D-
nas-ci%C3%AAncias-humanas.pdf  

ruthless promotion of the perspective in special issues 
in academic journals, an international symposium and, 
finally, to crown the whole thing – a Handbook of X. 
While the promotion of a paradigm (in Merton´s sense), 
such as analytic sociology, cultural sociology, moral 
sociology, etc., aims to consolidate various perspectives 
in a general theory of the middle range, the 
propagation of a turn does not want to slow down 
reflection, but to speed it up. The logic of the “turns, 
twists and flips” is one of continuous subversion, closer 
in spirit to artistic than scientific revolutions.  

We started our course with the mother of all turns: The 
linguistic turn. It comes in three variants: a German turn 
(with Humboldt, Heidegger and Gadamer), a French 
one (with Saussure, Mauss and Lévi-strauss) and an 
analytical one (with Frege and Wittgenstein). Together 
with the linguistic, the cultural and interpretative turns 
form a single, yet rather diverse “historical bloc” that 
foregrounds the world-disclosing function of symbolic 
forms: Symbolic forms constitute the world as a 
meaningful one and structure from within the social 
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practices (perception, action and feelings) that produce 
or reproduce society. The constitution of this cultural 
formation is crucial to understand the sequence of turns 
that will follow. Indeed, while each of the successive 
turns will radicalize the linguistic turn, leading to the 
excesses of deconstruction in philosophy, social 
constructivism in the social sciences and a spate of post-
isms (postmodernism, -structuralism, -colonialism) in the 
humanities, they will also react against it and 
progressively drift away from the linguistic turn – trying 
to reach the ancestral depths of a pre-human existence. 

Dislocating the attention from “culture structures”, the 
praxeological turns that are inspired by Wittgenstein 
and Dewey, Merleau-Ponty and Garfinkel, Bourdieu and 
Giddens, will focus on an array of anonymous, 
infradiscursive, routinized, skillful, embodied and 
situated practices that produce and/or reproduce the 
social world. By zooming in on local contexts, they go 
for the micro-scale and analyze the elements (objects, 
subjects, actants) that configure the situation of action 
and allow the actors to go about without too much 
thinking.  

Radicalizing the praxeological turn, the affective turn 
reacts to poststructuralism, constructivism and cultural 
studies by rejecting every form of representation. 
Moving from the molar to the molecular level, it focuses 
on vital processes below consciousness that are at once 
subindividual, intimate and transpersonal. At the 
molecular level of affects and sensations, one finds the 
pulse of life. Life is animated. So is matter. It flows, 
vibrates, and swarms. It is contagious. It moves from 
one organism to another; by affecting them, it makes 
them move – like crowds, schools of fish, fads, raves 
and panics.  

The affective turn is a post-poststructuralist approach to 
social, animal and organic life that harks back to the 
belle époque – and, ultimately, to Spinoza. To 
reactualize Lebensphilosophie, it draws on Darwin and 
Nietzsche. Deleuze continuously vibrates in the 
background. The practice of rescuing lost figures of the 
past makes affect theory at once fashionable and 
timeless. At times, systems theory and cognitive 
sciences, psychoanalysis, post-feminism and queer 
theory, as well as parapsychology are mixed with 
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Bergson, James, Tarde, Simmel, Whitehead, Simondon 
and Latour. The result of the amalgamation varies, from 
the sublime to the patho-logical. While the texts in The 
Affect Theory Reader, edited by Seigworth and Gregg 
(2010), moved me deeply, the texts in The Affective 
Turn, edited by Patricia Ticineto Clough (2007), turned 
me off. At their best, the texts that disclose the world of 
affects make you understand that one has to be 
properly affected to gain access to the universe of 
affects. Indeed, to the extent that the affects affect us, 
they redouble the feeling – it is exciting to be excited, 
moving to be moved by affective resonances that 
circulate about. At their worst, the texts strike you as 
fashionable, politically correct, pretentious, 
pseudoscientific verbiage. Paradoxically, while they 
invoke affects, they are themselves without feeling. It is, 
perhaps, better for starters to stick to the protagonists 
of the affective movement: Bryan Massumi, Manuel De 
Landa, Teresa Brennan, Nigel Thrift and Lisa Blackmann. 
In any case, two texts are fundamental reading: “The 
Autonomy of Affect” by Bryan Massumi (2002) and 
“Shame in the Cybernetic Fold: Reading Silvan 
Tomkins” by Eve Sedgwick and Adam Frank (1995).  

For the mainstream sociology of emotion that takes its 
cues from Erving Goffman, Norbert Elias, Randall Collins 
or Rom Harré, affect theory is at first rather puzzling.2 
For three reasons. Firstly, its impetus comes from 
philosophy. Notwithstanding its invocation of pure data, 
it is not empirical at all. While it undoubtedly has 
implications for sociology, it does not really engage 
sociology. It does not use its central concepts (power, 
stratification, socialization, institution, interaction, etc.) 
either. As a radicalization of practice theory, affect 
theory operates at the ontological level. It tries to 
conceptually grasp what exceeds concepts – the 
sensations, flows, ondulations, pulsations and rhythms 
that generate the practices that produce actions, 
emotions, representations, as well as interactions, 
groups, communities, societies and other things that 
sociologists study. Consequently, affect theory cannot 
be simply transported from philosophy to the social 

                                                
2 With his pragmatic theory of interaction ritual chains, Randall 
Collins is both a figurehead of emotional sociology and a 
bridgehead to affect theory. His Emotional Energy corresponds 
to waves of affective fluxes that wax and wane as it takes in the 
energies of its environment.   
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sciences wholesale. Here as elsewhere, caution is 
needed. Deleuzian transcendental empiricism, James’s 
radical empiricism and Bergson’s creative evolution are 
interesting to rethink the world, but they do not directly 
apply to the social world. 

Similarly, while affects are somehow akin to emotions, 
they are also rather different. They are not socially 
constructed by cultural scripts and they do not vary 
culturally or historically either. They operate at a deeper 
level below the social, the human and the personal. 
They are vital and visceral. As anonymous fluxes of 
pulsing energy, affects are intensities, virtualities, 
tendencies and potentialities that can be dimly felt, but 
that overall operate below the threshold of 
consciousness. Consciousness is a very small window of 
time indeed – “fifteen seconds at most”, as Nigel Thrift 
(2008: 6) puts it. Too small to capture the sensations 
that are felt, but not noticed during 2 seconds at most. 
Affects and emotions interfere continuously. They are 
parallel formations. Affects may affect emotions, 
emotions may trigger reflection, reflection may 
somehow affect affect. How, remains obscure, however. 

It is as much a conceptual as an empirical question, 
though I doubt that the sociology of emotions is ready 
to tackle these questions.  

Thirdly, although affect theory is a radical offshoot of 
cultural studies, it is not cultural, but material; not social, 
but animal; not historical, but vital. The transition from 
post-structuralism to vitalist materialism is an attempt to 
undercut the linguistic turn with its representations, 
mediations and categorizations of experience. The 
affective turn is an attempt to return to unmediated, 
immediate, pure experience. Consciously, it puts matter 
back in cultural materialism, the body back into 
practices, and the spirit back into life. This materialism 
that pushes back against the excesses of 
de/construction and constructivism, reanimates life. 
Dead matter comes alive, structures are dissolved into 
processes, processes into fluxes, fluxes into a cosmic 
dance of energies. Unlike emotions, which are socially, 
culturally and historically constructed in language, 
affects are material – they circulate in biological bodies 
(animal and human) as bodily arousals and sensations. 
Affects are not cultural, but they are naturalized, which 
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raises the problem of how social scientists are going to 
measure them. 

The affective turn challenges some of the basic 
assumptions of social theory. But social theory, in turn, 
is well placed to question some of the basic 
assumptions of affect theory. I see two problems: an 
ideological one and a scientific one.  

The ideological problem has to do with a dubious 
reactualization of the irrational depths of 
Lebensphilosophie, parapsychology and mysticism. It is 
all good and well to go back to Spinoza, Darwin and 
Nietzsche. The philosophies of Gabriel Tarde, William 
James and Henri Bergson have their attractions too. But 
if one invokes those honorable figures, what about 
others like Oswald Spengler, Othmar Spann and Ludwig 
Klages who espoused similar positions and whose work 
has been thoroughly discredited by fascism? What 
about the conservatism of Tarde, Lebon and other mass 
psychologists? And assuming that one wants to avoid 
the resurrection of fascism, how is one going to stay 
clear of the lures of cosmic mysticism and the sirens of 
panpsychism that loom large in the today’s neo-

animistic vitalism? Similarly, if one invokes spirits, 
charms, voices, energies, telepathy, hypnose, trance, 
imitation, mimesis and other ghosts that animate 
contemporary esoteric bazaars, where does one draw 
the line between philosophy and parapsychology, 
sociology and soteriology? If the message is the 
medium, then one might as well come out of the closet 
and turn science into a séance where seers, feelers and 
other seekers of sensations are allowed to steal the 
show. 

The scientific problem comes from the infraconscious, 
transpersonal, molecular nature of affects and 
sensations. They cannot be perceived by the eye or 
touched by the hand. As synesthetic events, they can be 
heard, felt or otherwise dimly sensed by our bodily 
sensors as vital forces that continuously pulse and flow 
forward underneath, below and along the doors of 
perception. To be scientifically perceived, those 
anonymous forces have to be naturalized in 
neurophysiological (Massumi) or endocrinological 
(Brennan) terms and operationalized so that they can be 
properly detected and registered by technological 
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“inscription devices” (brainscans, electrodes, galvanic 
tests, etc.). At this point, prehistorical forms of animism 
that come from the depths of life are technologically 
joined to the high-tech installations of postmodernity. 
The infrahuman and the posthuman are fused in a 
pseudo-scientific, postmodern philosophy that pilfers 
some of its insights from quantum physics, molecular 
biology and the mathematics of fractals. Deleuze is not 
far, but neither is Bourdieu. Like the field of positions, 
the field of energetic pulsations is also a field of forces. 
Constructed by the scientist as a construct that explains 
common sense and common sentiments by something 
that transcends ordinary perception, it is metaphysically 
enhanced and abducted by speculative philosophers 
who yearn for something that would be at the same 
time transpersonal and intimate.  

Finally, to conclude, let me return to the beginning – to 
the course I taught with my former student Diogo 
Corrêa. Diogo took all the turns in the human sciences 
and ended up swallowing the vitalist, animist, 
ontological and speculative turns lock, stock and barrel. 
He ended up on the other side of the human – beyond 

symbolic representation and mediation; below 
correlation and construction. The grandiose scheme of 
the planes of being that he constructed is built like a 
cascade. One enters the domain of the human via the 
top, and sliding down from the human to the animal to 
the vegetal plateaus of existence, one eventually ends 
up in a cosmic swamp that feels like an ocean. The 
bottom, however, and the top are the same. As a reader 
of Levi-Strauss and Viveiros de Castro, he knows that 
this is what all human myths are ultimately about. As a 
reader of Merleau-Ponty, he also knows that the 
symbolic and the real, the sensual and the cultural, the 
affective and the emotional are intertwined like a 
chiasm. There’s no top and no bottom. Only human 
experience. To the extent that it is and remains human, 
it is always, invariably and necessarily mediated by 
culture, society and history.  
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Is there an “Affective Turn”? 

By Adrian Scribano 

 
If we assume man to be man, and his relation to the 
world to be a human one, then love can be exchanged 
only for love, trust for trust, and so on. If you wish to 
enjoy art, you must be an artistically educated person; 
if you wish to exercise influence on other men, you 
must be the sort of person who has a truly stimulating 
and encouraging effect on others. Each one of your 
relations to man -- and to nature -- must be a particular 
expression, corresponding to the object of your will, of 
your real individual life. If you love unrequitedly -- i.e., if 
your love as love does not call forth love in return, if, 
through the vital expression of yourself as a loving 
person, you fail to become a loved person -- then your 
love is impotent, it is a misfortune. (Marx)  

 

Asserting the existence of an affective turn within social 
sciences can mean, among other things, one of the 
following arguments: 

a) Just as the linguistic turn, the phenomenological 
turn and/or the bodily turn have taken place, 
nowadays we are experiencing an affective one. 

This argument borrows the logic from the old idea 
of the Copernican turn, a paradigmatic modification 
of epistemic values. It is worth noting that, 
somehow, this argument accepts or assumes a 
naturalistic outlook on science and theoretical 
change, although it intends to criticize it. 

b) It has been possible to observe, in the last decades, 
a change in the social sciences’ traditional view of 
emotions, feelings, affections, sensitivities, and 
sensations, one that regards them as both obstacles 
for knowledge and deviations from rationality. It is 
thus held that this change can be understood as a 
major epistemic turn that results in a change or turn 
in the way of understanding. Here again we must 
point out that the matrix regarding knowledge 
continues to be an “extended objectivism” where 
the need to include affections in order to know is 
evoked. 

c) Social sciences, at least since the end of the 20th 
century, have been systematically engaged in 
empirical research on affectivity, hence giving rise 
to “new/renewed” “subdisciplines.” This argument 
tends to assert that there is “turn” because there 
are autonomous objects of inquiry defined by 
affections. It is easy to notice the proximity to the 
sort of positivist outlook that limits science to the 
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ability to argue about a particular object and 
method in order to claim existence as a scientific 
discipline. 

These three –broad- characterizations, which obviously 
do not coincide with certain investigators’ and scholars’ 
argumentative processes, allow us, however, to 
approach three interrelated statements that attempt to 
deny the existence of an affective turn, or at least to 
warn about the fragility of their claims about novelty or 
particularity: 

a) The place given to affections in social sciences can 
be understood in the context of inquiries about 
sensitivities/sensations/emotions, and such research 
was already effectively in place with the “classics”. 

b) Classical social scientists’ concern with the 
affections is understood by the central role they 
assigned to emotions in the constitution of society 
and the processes of social structuring, and it casts 
light on the fact that the importance of the 
emotions takes place nowadays within the 
framework of a global regime of emotionalization. 

c)  The questioning about the “extension of the 
period of time” of the affective turn is 
complemented by some questioning of a 
geopolitical and geocultural nature. This indicates 
that social sciences in general, and sociology in 
particular, which are practiced in different spaces, 
must also be taken into account when questioning 
the existence of the aforementioned “turn.” 

Because of space constraints and the sort of document 
that we are writing, we will leave further discussion of 
points b) and c) for another occasion, and we will only 
allude to them briefly here: b) current capitalism is 
based on the global massification of normalized 
societies, on the immediacy of enjoyment through 
consumption, and its main “commodity” are the 
sensations; the planet has taken a turn towards the 
affective in a radical and material sense. Regarding c), 
just to give some well-known Latin American examples 
on the imprint of the affective in social theory, we find 
the Orlando Fals Borda’s ideas about 
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“feeling-thinking”3 agents (2009), Paulo Freire's concept 
of “existential fatigue” within his pedagogical 
framework of hope, or Ludovico Silva's proposal for 
“ideological surplus value” about appropriation of 
beliefs and emotional surpluses. 

Next, we will draw the connections between classical 
sociology and affections, demonstrating the central role 
of sensitivities in the very beginnings of social sciences. 
In moving from social philosophy to social sciences, 
there are three deeply influential authors: Pascal (1961), 
La Mettrie (1955), and Darwin (1984). 

These three authors shed light on three topics crucial 
for the emergence of the political economy of morality, 
which capitalism presupposes in its development. They 
compel our attention towards the fundamental place 
that the politics of bodies and the emotions will occupy 
in it. 

In the first place, they allow us to observe how 
capitalism concentrates the moral order that must be 

                                                
3  The expression in Spanish “sentipensante” implies the 
union/articulation between feeling/thinking. 

built on activity from and on bodies. Pascalian charity is 
a clear indicator of the break in moral orders where 
action and its motivation remained in the “inner circle” 
of the subject-God relationship. Any act that transforms 
the affectivities, and the relationships between bodies 
and emotions, is moral. 

In the second place, enjoyment -and its associated 
conflicts- is underlined as the fundamental axis for social 
structure. The acceptance of the social construction of 
the possible articulations between sensations, 
corporeality, and morality become definitively 
inaugurated. They will be fundamental to the 
architecture of disputes for the world of things. 

In the third place, the basis is set for understanding how 
social interactions configured around civilized versions 
of relationships among men are the product of a 
“management of expressiveness.” The ways of 
expressing themselves are the means for capturing the 
differences between what is human and what is non-
human: gesture and difference begin to be the features 
of a society based on bodily sensitivity. 



 
Established in 2016 

 

 21 

Now, if the possible action connections between bodies 
-such as morality, enjoyment and “ex-pressed” 
sensitivities- were the axes of societies built on the 
development of capitalist interactions, then its 
supportive, constitutive, and phantasmagorical obverse 
is elaborated around the notion of discipline. It is 
Comte (2002), Durkheim (1898; 1997; 2002), and 
Fourier (2003) who will provide, among many other 
keys, the cues to understanding the connection 
between affection, capitalism, and social organization. 

It is Comte who quickly realizes that the positive society 
based on a sociocracy had to control and manage the 
Collective Impulse through Catechism. It was Durkheim 
who, through the genealogy of the relationships 
between morality and education, placed emphasis on 
the role of emotion in achieving an embodied discipline 
with happiness. Another classical and utopian socialist, 
Fourier, maintained the necessity that, in his re-
organization of society through phalanstery, the “laws” 
of Passionate Attraction played a central role that would 
lead to Harmony by means of the in-corporation of 
Public Love. 

In this context Comte in his “Catechism ...” held that: 

“The best practical summary of the programme of 
modern order will soon be this indisputable principle –
man ought to support woman, in order that woman may 
be enabled to fulfil properly her holy social purpose. My 
Catechism will, I hope, set in a clear light the close 
connexion of such a condition with the whole of the 
great movement of renovation, not merely in its moral, 
but in its mental, and even its material aspect. 
Influenced by the holy reaction of this revolution in the 
position of women, the revolution in that of the 
proletariat will soon clear itself of the subversive 
tendencies which have hitherto neutralized it. Woman’s 
object is everywhere the same, to secure the due 
supremacy of moral force; so, she is led to visit with 
especial reprobation all collective violence.  She is still 
less ready to accept the yoke of n umbers than that of 
wealth. Her silent social influence will soon modify the 
two remaining parts of the Western revolution; and the 
modifications, though not so directly traceable to it, will 
be equally valuable with those already mentioned. Her 
influence will facilitate the advent to political power of 
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the industrial patriciate, and of the Positive priesthood; 
it will do so by leading both to set themselves clear 
once for all from the heterogeneous and ephemeral 
classes who were at the head of the transition whilst it 
was in its negative phase.” (Comte, (1852) 2002: 17).4 –
Our own emphasis. 

                                                
4 Le meilleur résumé pratique de tout le programme moderne 
consistera bientôt dans ce principe incontestable : L'homme doit 
nourrir la femme, afin qu'elle puisse remplir convenablement sa 
sainte destination sociale. Ce catéchisme fera, j'espère, 
apprécier l'intime connexité d'une telle condition avec 
l'ensemble de la grande rénovation, non seulement morale, 
mais aussi mentale, et même matérielle. Sous la sainte réaction 
de la révolution féminine, la révolution prolétaire se purgera 
spontanément des dispositions subversives qui la neutralisent 
jusqu'ici. Tendant partout à faire justement prévaloir l'influence 
morale, le sexe affectif réprouve spécialement les brutalités 
collectives : il supporte encore moins le joug du nombre que 
celui de la richesse. Mais sa secrète impulsion sociale produira 
bientôt des modifications aussi précieuses, quoique plus 
indirectes, envers les deux autres faces de la révolution 
occidentale. Elle y secondera l'avènement politique du patriciat 
industriel et du sacerdoce positif, en les disposant à se dégager 

Among the explanations for the constitution of 
capitalism, we find a “coincidence” and a thematic 
concurrence among the “classical” sociologists who 
tried hardest to unravel the determining features of this 
process. One of the axes that appears over and over 
again in Marx’s, Sombart’s, Simmel’s, and Weber’s 
works is the role of corporality and emotionality, 
referring to the “need” of the system of relations 
established by capitalism, to produce subjects for 
objects and to consummate the fetishistic 
commodification of life. 

When he first wrote his doctoral thesis, and later in his 
Manuscripts of 1844 and in Capital, Marx provided the 
connections between Sensations, Enjoyment, and 
Pleasure, the anthropological qualities, with a 
fundamental role in explaining capitalist relations and 
the emergence of the body-as-merchandize, which 
implies the ruling of things over men. 

                                                                                              
irrévocablement des classes hétérogènes et éphémères qui 
dirigèrent la transition négative ». (Comte (1852) 2002 :17) 
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For his part, Sombart showed how the birth of 
capitalism took place in and because of the connections 
between Luxury and Accumulation, where the role of 
the Courts and the Courtesans played a preponderant 
role in binding Pleasure, Sumptuousness, and 
Commerce. 

From Simmel's point of view, the Equivalent Exchange 
of Sacrifices revolving around Abstinence was a 
fundamental factor in the creation of the Social Order. 

In Weber’s work, it can be observed how Competition 
guides the Microcosm of a social organization based on 
making the body the moral imposition of profit. 

Marx made it evident that the maxim of the political 
economy of morality is to make the “other” an object of 
“my” individual enjoyment. The anthropological 
qualities that give way to the tense relationship 
between sensations, enjoyment and pleasure, mediated 
by money as a universal mark of appropriation and 
expropriation, become commodities in the cycle of 
consumption and production. The objects, all identified 
by money, contribute to a -constrained and defined- 
diminished subjectivity in the act of selling and buying 

enjoyment by means of taking other subjects as objects 
of enjoyment. 

Sombart showed how luxury in sumptuous consumption 
multiplied the possible mercantile relations of bodies 
and emotions. The connections between the 
emergence of the courts, the place of the courtesans, 
the “illegitimate” -and licentious- love, and the 
capitalist accumulation by squandering were the ones 
that could explain the consolidation of the capitalist 
system. The act of accumulating in order to waste had a 
multiplying effect on the social relations of domination 
guided by the mercantilization of the senses. The 
“erotic” of squandering and luxury was the reproductive 
leverage of the erotic of power. 

Simmel emphasized the way the system of social 
relations of capitalism was based on the framework of 
an equivalent exchange of sacrifices where the logic of 
abstinence produced and reproduced social order. The 
feelings entrenched in the conflict as a structuring 
device of social relations between individuals -who had 
the highest “code” of abstaining from the present 
enjoyment in the hope of instantiating it in the future- 
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become the mediations of a society based on a 
permanent “as-if.” 

For Weber, the structures of the emotions of capitalism 
are born and reproduced in the very system of wage 
labor where the acts of “men of business” are vitally 
motivated. “And the joy and pride of having given 
employment to numerous people (…) are part of the 
specific and undoubtedly idealistic satisfactions in life to 
modern men of business.” (Weber, 2007: 71) The 
“rationalization” of the libidinal structure of capital is a 
containment of the possible irrational consequences of 
passions. “The campaign against the temptations of the 
flesh, and the dependence on external things, was (...) 
not a struggle against the rational acquisition, but 
against the irrational use of wealth.” (Weber, 2007: 
217). Capitalism is a way of rationalizing the world by 
taking into account the teleological management of the 
emotions that are entrenched in social relations based 
on profit. 

 As can be intuited from this line of argument, the 
“affective turn” does not imply a paradigmatic change. 
What we have just outlined serves as a reading guide to 

follow the path of reconstruction of the politics of 
sensibilities in Classical Social Theory, and by doing so 
it enables us to open a space to rethink the roles of 
emotions within it. 

The dualism triad -interest and punishment, both 
praxeological and cognitive imperatives of possible 
subjectivities within capitalism- opened the door for the 
privatization of passions and emotional calculation to 
serve as a basis for social vigilance and self-control. 
Charity, happiness, and the expression of emotions 
ceased to be peripheral elements of social structuring 
and became the central axes of the discussion on the 
modes of interaction that shaped societies. The -self-
imposed- “goals” of social engineering, which were 
called sociology, revolved around the construction of 
sensitivities that had to find their bearing point within 
the discipline in order to become embodied in the 
individual members of “new societies.” The 
identification, management, and reproduction of 
impulses and passions became imperatives of the 
practices that implied the constitution of capitalist 
societies. The configurations of society tailored around 



 
Established in 2016 

 

 25 

commodification and fetishism gave way to multiple 
outlooks on its origin and the processes that 
contributed to its development. The explanatory spaces 
that gave context to such outlooks as “frameworks-that-
framed-them”: progress, modernity, and industrialism 
generated diverse vectors for understanding the 
dissolutions and networks that constituted capitalism. 
Enjoyment, luxury, sacrifice, and competition became 
the keys for reading a society that produced 
unhappiness, violence, and misery as conditions for the 
possibility of its existence. 

Surely, these hastily gathered reflections must be the 
subject of debate and must be listened to; they are 
epistemic values that the social sciences of the 21st 

century ought to reflect on critically from the 
perspective of the sociology of bodies/emotions. 
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“Emotions and Affects: beyond the 
Terminological Dispute” 

by Mariolina Graziosi & Paola Rebughini, 
(University of Milan) 

Following the debate by Helena Flam and Diogo Silva 
Corrêa on emotions and affects, in this short text we 
add some notes to the terminological and conceptual 
dispute and on the complex theoretical stakes behind it. 
We focus briefly on two different but complementary 
points: 1) the legacy of psychoanalysis in the definition 
of emotions and affects (Mariolina Graziosi); 2) the 
epistemological discussion on the ‘knowing’ and 
‘feeling’ subject (Paola Rebughini).  

1) Differences between emotion and affect drawing 
from the psychoanalytic viewpoint 

After reading Helena Flam’s queries, in which she 
mentions Freud as one model for interpreting the 
relationship between emotion and affect, I would like to 
add a few remarks on his psychoanalytic model. Freud 
does not speak of emotion but of instinct, distinguishing 
between the instincts of Eros and Thanatos. In his 
contribution Three essays on child sexuality (1905) he 
makes a distinction between instinct and drive (triebe). 
Generally speaking, instincts are biological needs, and 

drives are their mental representatives, or their mental 
aspects. Furthermore, while instinct is energy, drive is 
an impulse that has action as its goal. Freud also 
recognizes the need to transform both through a 
process of sublimation. If sublimation does not occur, 
repression takes over and neurosis is the result. 
Neurotic symptoms can be either somatic or 
psychological. If they are somatic, they have not 
reached a symbolic level. They are in unconscious 
forms, pre-symbolic. The symbolic is reached only at the 
psychological level. The process of transformation is 
realized by both the Ego and the Super-Ego. The Ego, 
in Freud’s model, represents the conscience, while the 
Super-Ego represents the internalized values and norms 
of a given culture. The occurrence of one process rather 
than the other is due both to the individual’s history and 
to the culture in which the individual grew up. Both 
processes are then generated at the individual 
conscience and social levels. A good example of the 
role of culture in the formation of personality is the work 
of Horkheimer and Adorno, The authoritarian 
personality (1950). 

If we do take Freud’s model as point of reference, I 
think it is important to determine whether there is a 
difference between emotion and instinct, between 
emotion and drive; between drive and affect, between 
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affect and feelings. I believe Helena’s Flam’s queries are 
important because they decode the affect turn 
discourse avoiding the substitution of the emotions 
discourse with the affect discourse. It is important to 
understand the ontology of both. The reference Helena 
Flam makes to Freud’s model is also important because 
it introduces the difference between conscious and 
unconscious. Speaking of emotions and affects we 
cannot help but recognize that such differences are 
fundamental.  

I also believe is important to go back to the basic 
philosophical discourse, as Diogo Silva Corrêa does in 
his contribution, and to recognize the need to 
overcome the scientific view that has been the leitmotiv 
of Western philosophical thinking, which subordinates 
affects to reason. However, this cannot be done without 
taking into consideration the psychoanalytic 
contribution to the understanding of human nature and 
the role played by conscious and unconscious 
processes, by individual and collective processes. I 
agree with Helena Flam that we do not want ‘to 
distance ourselves from any association between ‘affect’ 

and ‘illness’, ‘deviance’, but I also believe that we 
cannot stay only within their association. Durkheim, for 
instance, speaks of social neurosis in order to explain 
collective moments of deviance. He does not see social 
neurosis as the product of an unconscious process, but 
as the product of a collective consciousness. But 
nowadays can we still speak of a collective 
consciousness separated from the collective 
unconscious? 

 

2. Subjective and impersonal knowing and feeling 

We have to take into account that behind the current 
terminological and conceptual debate between 
‘emotions’ and ‘affects’ there is the definition of the 
‘subject’ and her agency at stake. This is related to the 
double legacy of the Cartesian separation of mental 
rationality and embodied emotions, and to the modern 
‘bifurcation of nature’ as separation between cognition 
and matter. Although deeply criticized, the first 
dichotomy has maintained a unitary idea of what a 
‘subject’ is – as an anthropological condition and not 
simply as a sentient being - while the more recent 
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critiques of the latter have renounced this unity in favour 
of fluxes and connections between animated and 
unanimated entities. More specifically, the approaches 
framed under the label ‘ontological turn’ propose a sort 
of reconciliation between ontology (matter in all its 
forms) and epistemology (the knowing subject) seeking 
to move beyond a purely cognitive vision of action. 
Nevertheless, they do this by placing themselves within 
the legacy of the critique of the subject - developed by 
a consistent part of French philosophy in the last half 
century – and by radicalizing it. With respect to the 
‘emotions’ vs. ‘affects’ debate, this means that we can 
do research on ‘emotions’ if we maintain an idea of 
subject and subjectivation processes, while the 
reference to ‘affects’ follows an impersonal and a-
subjective way to approach feelings.  

We know that the dualism between words and feelings, 
mental logos and bodily affections, has deeply 
influenced the development of the social sciences. Until 
the 1970s, the dominant paradigm in the study of 
emotions was mainly the positivist and materialist one, 
where emotions were studied as a biological issue still 

radically separated from thoughts and interpretations. 
Only later was the relationship between body and 
emotions investigated as a crucial point where previous 
classical dichotomies could be dismantled by focusing 
on the way in which everyday life involves a continuous 
intertwining of meanings and feelings. Yet, the recent 
turning towards the materialist interest in a-personal 
and pre-social ‘affects’ is critical both towards positivism 
and phenomenological subjectivism. The reference to 
the ontological aspect of ‘affection’ is sometimes 
represented as a theoretical wave opposed to the 
constructivist one still based on the mediation of 
subjective perception, evaluation and interpretation of 
everyday practices. Nevertheless, although the 
ontological reference implies that we know things by 
how they ‘affect us’, and not by how we represent them 
in our minds as a consequence of our socialization, it 
maintains a strong reference to the situatedness of 
knowledge. The problem is that it usually avoids the 
issue of ‘who’ is knowing ‘what’.  

This problem seems to me to be related to the 
epistemic overlap between analytic and materialist 
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dimensions, to the literal egalitarianism between the 
human and any form of inanimate material entity, and to 
the idea that matter is not an object external to 
perception, and representation can be eliminated in 
favour of an immediate consciousness, a direct access – 
not mediated by interpretation – to action (as, in 
different ways, Latour, Thrift or Massumi claim). Beside 
its speculative interest, this is an inevitable source of 
misunderstanding in social sciences, and – as Helena 
Flam notes – this can disempower the political role of 
emotions in (human) collective life, where emotions – as 
mental and embodied forms of affection – are part of 
subjectivation processes.  

Social sciences cannot easily elude the issue of ‘who’ is 
knowing, observing, judging and criticizing; that is, the 
epistemic problem of ‘who’ or ‘what’ is affected and is 
affecting, and the methodological problem of the way 
in which we can study such processes. Considering 
emotions as part of subjectivation processes does not 
mean ignoring their material and embodied dimension 
of ‘affection’. Embodied emotions and affections 
intertwine with reflexivity in monitoring knowledge 

about the environment, but considering this as a direct, 
pre-symbolic, unintentional, access to experience seems 
to me a metaphysical position incompatible with the 
epistemology of sociological investigation. Indeed, the 
poststructuralist critique of the subject was aimed at the 
link between autonomy and rationality, connecting the 
investigation of emotion to the impossibility of a self-
transparent authenticity and emancipation from power. I 
believe that the radicalization of Deleuze’s and James’ 
legacy in current conceptualization of affects attempts a 
metaphysical shift that risks making ‘power’ – and not 
only the ‘subject’ – literally ‘unthinkable’. If we cannot 
imagine a sociology without ‘matter’ can we imagine a 
sociology without knowing subjects and without power 
relations? 
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- Esteban CALVO, Universidad Diego Portales, 
Chile. 

He is a life course sociologist and social epidemiologist 
interested in positive aging processes, where individuals 
maintain well-being levels until later life and societies 
benefit from an older population that is healthy, active, 
and happy. PhD. Calvo is an Associate Professor of 
Public Policy at Universidad Diego Portales, Chile, and 
Adjunct Assistant Professor of Epidemiology at the 
Columbia University Mailman School of Public Health, 
with core affiliation to the Robert N. Butler Columbia 
Aging Center. Much of his work aims to identify and 
understand the social factors experienced across the life 
course that influence the health and emotions of older 
adults, as well as to evaluate public policies and 
interventions that can improve their well-being and 
benefit society as a whole. His recent publications 
analyze the health effects of labor-force participation 
and the emotional effects of unemployment and 
pension policy, as well as explore cultural and structural 
determinants of social security and health policy reforms 

worldwide. His work has been published in academic 
journals such as The Gerontologist, Social Forces, 
Journals of Gerontology: Social Sciences, Bulletin of the 
World Health Organization, and Journal of Social Policy, 
as well as widely covered in the media, including The 
Washington Post, The Wall Street Journal, US News, 
Business Week, and the Chicago Tribune. Dr. Calvo 
received his PhD from Boston College and MsPH from 
Harvard University. 

E-mail:estebancalvo@gmail.com  

 
- Diogo Silva CORRÊA, Universidade do Estado 

do Rio de Janeiro, Brazil. 

He is a Ph.D. in Sociology of Instituto de Estudos Sociais 
e Políticos da Universidade do Estado do Rio de Janeiro 
(IESP-UERJ) and of École des Hautes Études en 
Sciences Sociales (joint Ph. D.). He is currently a post-
doctoral researcher in the Laboratory of Philosophy and 
Social Theory (Sociofilo) of IESP-UERJ and a research 
member of Centre des Mouvements Sociaux (CEMS-
EHESS). 
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E-mail: dioscorrea@gmail.com  

  
- Helmut KUZMICS, University of Graz, Austria. 

He was born in 1949 and studied economics and 
sociology in Graz and Vienna. He was until his 
retirement in May 2013 Professor of Sociology at the 
University of Graz, Austria. Research Interests: Historical 
and Comparative Sociology, Sociology of Emotions. 
Publications include Authority, State and National 
Character. The Civilizing Process in Austria and 
England, 1700-1900, (with R. Axtmann), Ashgate: 
Aldershot/Burlington 2007; Theorizing Emotions. 
Sociological Explorations and Applications (ed., with D. 
Hopkins, J. Kleres und H. Flam), Campus: Frankfurt/New 
York 2009, and Emotionen, Habitus und Erster 
Weltkrieg Soziologische Studien zum militärischen 
Untergang der Habsburgermonarchie (with Sabine 
Haring), Vandenhoeck and Ruprecht/unipress: 
Göttingen 2013. 

E-mail: helmut.kuzmics@uni-graz.at  

 

- María Noel MIGUEZ, Republic University, 
Uruguay.  

She is a researcher and professor of Handicap studies 
and qualitative methodologies in the Social Sciences 
Faculty in the Republic University. She's got a PhD in 
Social Sciences in the Buenos Aires University, 
Argentina. She has a postdoctorat in Representations 
and Politics Practices in Paris 7 University, France. Her 
main interest of research is the bodies and emotions in 
handicap persons and the process of medicalization in 
childhood and adolescence. Last publications: 
"Contingencias normalizadoras en una sociedad de 
iguales. Discapacidad y Trabajo en Francia y Uruguay", 
"Infancia, sordera y psicofármacos", "Devenir de la 
educación especial en el Uruguay", "Sistema de 
Cuidados en el Uruguay. A un año de implementación 
del Programa de Asistentes Personales". 

E-mail: mnmiguez@gmail.com  
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- M. Ragıp ZIK, Free University of Berlin, 
Germany.  

He is a PhD Candidate in Sociology at the Free 
University of Berlin. He holds a BA in Business 
Administration from Yıldız Technical University and an 
MA in Cultural Studies from Istanbul Bilgi University, 
where he researched about the role of artistic practice 
in social movements with case studies from street 
protests in Italy. The working title of his PhD project is 
"Affective Visuals in Online Spaces: a study of social 
movements in a digital era". His study focuses on the 
circulation of affect through visuals on digital platforms 
within the context of contemporary social movements.  

Before starting his PhD studies, Zık was a Program 
Officer at the Columbia University's Global Center in 
Istanbul, facilitating the collaboration efforts between 
Columbia community and their local counterparts. In 
the past, he worked at various non-governmental 
organizations in Greece, Italy and Turkey in topics such 
as human rights, culture and arts, peacebuilding, 
migration, and youth work. He still collaborates with 
international institutions as trainer and facilitator in 

topics related to human rights education with young 
people. 
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13th ESA Conference  

Athens, 29 August to 1 September 2017 

(Un)Making Europe: Capitalism, Solidarities, 
Subjectivities 

Research Network 11: Sociology of Emotions.  

Sessions topics: Theorizing Affect and Emotion; 
Migration, Globalization and Emotion; Emotions, Civic 
Action and Social Movements; Emotion, Law and 
Organization; Collective Emotions and Identity; The 
Emotional Dynamics of Right- and Left-Wing Political 
Populism; Emotion in Organizations; Emotions, Politics 
and the State; New Methodologies for Researching 
Emotions; Emotions and Capitalism; Emotions, Morality 
and Normativity; Emotions in Families and Intimate Life. 

*** 

 
 
 

II ENCUENTRO CIES-RELACES-PARIS  
"Proximity and Distance in contemporary societies". 
Work, discrimination, public policies and emotions. 
Paris, 4th – 5th September 2017, Institut des 
Amériques. 
 
Adrian Scribano (CONICET-IIGG Universidad de Buenos 
Aires, Argentine CIES) 
Cécile Vermot (UPMC-Sorbonne Universités) 
 
There are many changes and transformations in social 
practices with global impact. Those changes influence 
the public policies, the concept of democratic 
citizenship, the management of work; also, it is possible 
to observe the deepening and multiplication of 
discriminations, among other changes.  All of them 
imply a complex grid of practices associated with 
emotional regimes, politics of sensibilities and 
elaboration of perceptions in and through the 
management of sensations.  

  

Some Academic 
Events recently 
organised: 
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Recent works on Emotions published by our 
members 

Monographic Numbers 

EMOTIONS, PROTESTS AND COLLECTIVE ACTIONS 
TODAY 

Monographic number organized by Adrian Scribano 

APOSTA DIGITAL, VOL. 74 (July, August & 
September 2017).  

Available at: http://www.apostadigital.com 

 

This monographic number tensions from diverse 
geopolitics and geocultures the bands of a “Moebius 
strip” where emotions, protests and collective actions 
flood the current social structuration processes. The 
works that compose the present monograph sketch 
different aspects of the connections between emotions 
and collective actions.  

 

Adrian Scribano, Helena Flam, Alice Poma, Tommaso 
Gravante, Roberta Rodrigues, Alexia Sanz Hernández, 
María Esther López Rodríguez, Ana Lucía Cervio, 
Gabriela Vergara, Jeanie Maritza Herrera Nájera, 
Andrea Bonvillani, Macarena Roldán, and Alejandro 
Robayo Corredor are the authors who participate in this 
monographic number. 

 
Spanish Version 

Emociones, protestas y acciones colectivas en la 
actualidad 

El número monográfico que presentamos tensiona, 
desde geopolíticas y geoculturas diversas, las bandas 
de una cinta de moebio donde emociones, protestas y 
acciones colectivas inundan los actuales procesos de 
estructuración social. El conjunto de artículos que aquí 
introducimos bosquejan distintas aristas de las 
conexiones entre emociones y acciones colectivas.  

 
  

Publications: 
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DOSSIER: REASONS AND EMOTIONS OF THE 
IMAGES 
Revista Brasileira de Sociologia da Emoção, Brazil. 
Volume 16 – Nº 47 - August 2017  
Available at: http://www.cchla.ufpb.br/rbse/ 
 
Organized by: Mauro Guilherme Pinheiro Koury; Adrian 
Scribano; Juan A. Roche Cárcel 

 

Nowadays, the image constitutes a representation of 
the reality to which it inevitably refers, either to question 
it, to evade it, or to enlarge or duplicate it.  

The emotions and reasons that images imply, presume, 
and make visible, have become a central aspect of the 
construction of our societies. Today, we are faced with a 
paradoxical situation: The enormous inflation of images 
generated by different actors, areas and, products, goes 
together with a certain “social illiteracy” for their 
analysis, understanding, and interpretation. In this 
monographic issue, we aim precisely at filling this gap. 
That is, at analyzing the social place of the image in our 
times as a carrier, producer, and reproducer of 

emotions and reflections and, in short, as a constructor 
and reproducer of society. For this, we focus on the 
reasons and emotions that lie before - and beyond - the 
images. 

Rafael García Alonso, Adrián Scribano, Mauro 
Guilherme Pinheiro Koury, Dafne Muntanyola-Saura, 
Juan A. Roche Cárcel, Anna Lisa Tota, Jasmine Brooke 
Ulmer, are the authors who participate in this 
monographic number. 

 
Spanish Version 
Dossier: Razones y Emociones en las Imágenes  

Hoy en día, la imagen constituye una representación de 
la realidad a la inevitablemente es preciso referirse, ya 
sea para cuestionarla, evadirla, ampliarla o duplicarla.  

Las emociones y las razones que esas imágenes 
conllevan presumen y visibilizan, han devenido un 
aspecto central de la construcción de nuestras 
sociedades. Hoy, nos encontramos con una situación 
paradójica, pues a la enorme inflación de imágenes 
generadas desde distintos actores, ámbitos y 
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productos, le acompaña un cierto analfabetismo social 
en su análisis, comprensión e interpretación.Este 
número monográfico plantea, precisamente, llenar este 
hueco, es decir, problematizar el lugar social de la 
imagen en la actualidad en tanto portadora, 
productora, y reproductora de emociones y/o 
reflexiones y, en suma, como constructora o 
reproductora de la propia sociedad. Y lo hace teniendo 
en cuenta las razones y las emociones que están 
delante, o detrás, de las imágenes.  

 

Books and chapters 

- BOUCHER, M., PLEYERS G., REBUGHINI, P. (Eds). 
(2017) Subjectivation et Désubjectivation, Paris: Editions 
de la Maison des Sciences de l’Homme. ISBN: 978-2-
7351-2350-6 

- BRINGEL, B., PLEYERS G. (2017) Movimientos 
sociales en los años 2010. Indignación, crisis, 
polarización, Buenos Aires: CLACSO. 

- KUZMICS, H. (2009) „O caráter mercadológico na 
ficção: o enfoque de Len Deighton como descrição 

sociológica do hollywood pós-guerra e o processo de 
americanização”, in: O controle das emocoes (Hg.: A. 
Gebara, Ademir/ Wouters, Cas), Editora Universitaria da 
UFPB: Joao Pessoa 2009, pp. 235-259 

- KUZMICS, H. (2009) „Sociology as Narrative: 
Examples of Sociological Language in “Classic” Texts”, 
in: Theorizing Emotions. Sociological Explorations and 
Applications (Hg.: D. Hopkins, J. Kleres, H. Flam, H. 
Kuzmics), Campus: Frankfurt/New York 2009, pp. 95-
120 

- KUZMICS, H. (2011) “Robert Musil: State, Nation, 
and Nationality”, in: Sociological Insights of Great 
Thinkers. Sociology through Literature, Philosophy, and 
Science (Hg.: Christofer Edling/Jens Rydgren), Praeger: 
Santa Barbara et al. 2011, pp. 75-83 

- KUZMICS, H. (2012) „National Pride, Patriotism and 
Nationalism: Methodological Reflections and Empirical 
Analyses” (with Franz Höllinger und Jürgen Fleiß), in: 
Höllinger, Franz/Hadler, Markus (eds.): Crossing 
Borders, Shifting Boundaries. National and 
Transnational Identities in Europe and Beyond, Campus 
Verlag: Frankfurt/New York 2012, pp. 45-70 
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- KUZMICS, H. (2015) “Habitus versus Situation. Elias’ 
und Collins’ Erklärungen von Gewalt und 
Gewaltbereitschaft im Krieg am Beispiel eines 
habsburgischen Militärhabitus im Ersten Weltkrieg”, in: 
Hans-Peter Waldhoff/Christine Morgenroth/Angela 
Moré/Michael Kopel (Hg.): Wo denken wir hin? 
Lebensthemen, Zivilisationsprozesse, demokratische 
Verantwortung, Psychosozial-Verlag: Gießen 2015, pp. 
215-236 

- KUZMICS, H. (2015) Using fiction as sociology: how 
to analyze emotions with the help of novels, in: Flam, 
Helena & Kleres, Jochen (eds.): Methods of Exploring 
Emotions, Routledge: London/New York 2015, pp. 25-
35 

- KUZMICS, H. (2017) „Civiliation, Happiness and the 
Thinking Millipede: A Commentary on Norbert Elias's 
Spontaneity and Self-consciousness”, in: J. Haut et al. 
(eds.), Excitement Processes, Springer: Wiesbaden 
2017; DOI 10.1007/978-3-658-14912-3_4 

- MÍGUEZ, M. NO. Y SANCHEZ SOLÉ, L. (2017) 
“Cuerpos y emociones. Etiquetas en la infancia”, in: 
VERGARA, G. & DE SENA, A. (Eds.) Geometrías 

Sociales, Ciudad Autónoma de Buenos Aires: Estudios 
Sociológicos Editora, 2017.  

- PLEYERS G., & CAPITAINE, B. (Eds). 
(2016) “Mouvements sociaux. Quand le sujet devient 
acteur“, Paris: Editions de la Maison des Sciences de 
l’Homme. Postface by Michel Wieviorka. 

- PLEYERS, G., GARZA, M. (Eds). (2017) México en 
Movimientos. Resistencias y alternativas, Ciudad de 
México, MA Porrúa. Prefacio de John Holloway. 
Postfacio de Breno Bringel. 

- PLEYERS, G. & CAPITAINE B. (2016) “La 
subjectivation au coeur des mouvements sociaux”, 
In: PLEYERS G., CAPITAINE B. Mouvements sociaux. 
Quand le sujet devient acteurs, Eds., Paris: Editions de 
la MSH. 

- PLEYERS G. (2016) “Internet y las plazas: Activismo y 
movimientos de la década 2010”, In: RAMIREZ 
ZARAGOZA, M. Ed. Movimientos sociales en México. 
Apuntes teóricos y estudios de caso, México, DF: 
Colofón, p. 132-144 
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- PLEYERS G. (2016) “Young progressive activists in 
Europe.  Scales, identity and agency”, Feixa C., 
Leccardi C. & Nilan P. eds “Spaces and Times of Youth 
Cultures”, Amsterdam: Brill.  

- PLEYERS G. (2017) “Subjectivation et Etat social face 
au néolibéralisme”, In: Boucher, Pleyers, Rebughini, 
“Penser le sujet dans une société globale. Autour de 
Michel Wieviorka », Paris: Editions de la FMSH, p. 115-
120. 

- PLEYERS G. (2017) Nuit Debout: Los Ciudadanos 
vuelven a las Plazas en Francia, In:  BRINGEL, B. 
& PLEYERS G. Eds, Movimientos sociales en los años 
2010, Buenos Aires: CLACSO. 

 
Journal Papers: 

- CALVO, E., SARKISINA, N., and TAMBORINI, (2013). 
“Causal Effects of Retirement Timing on Subjective 
Physical and Emotional Health.” Journal of 
Gerontology: Social Sciences 68(1):73-84. 

- DAVOU, B. (2017) “Vicissitudes of Emotions and 
Political Action During the Greek Crisis”. Politics, 

Oxford Research Encyclopedia. 
DOI:   10.1093/acrefore/9780190228637.013.145 

- DEMERTZIS, N. “Forgiveness and Ressentiment in 
the Age of Traumas”. Politics, Oxford Research 
Encyclopedia. DOI: 
10.1093/acrefore/9780190228637.013.14 

- KLERES, J. & WETTERGREN, A. (2017) “Fear, hope, 
anger, and guilt in climate activism”. Social Movement 
Studies Vol 16.  

- KUZMICS, H. (2009) “Concept for Validating the 
Theoretical Potential of Historical Sources. The Case of 
Analyzing Long-Term Changes in the Habsburg Military 
Habitus”, in: Historical Social Research – Historische 
Sozialforschung, Special Issue: Linking Theory and Data 
(ed. by Nina Baur), Vol. 34/2009/1, S. 270-304 

- KUZMICS, H. (2009) Nationalstolz zwischen 
Patriotismus und Nationalismus? Empirisch-
methodologische Analysen und Reflexionen am Beispiel 
des International Social Survey Programme 2003 
“National Identity” (mit Jürgen Fleiß und Franz 
Höllinger), in: Berliner Journal für Soziologie Bd. 
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19/2009/3, pp. 409-434 

- KUZMICS, H. (2011) “Emotions”, in: Encyclopedia of 
Consumer Culture. Editor: Dale Southerton. Vol. 1. Sage: 
Los Angeles et al. 2011, pp. 522-525 

- KUZMICS, H. (2013) “Emotions and Habitus of 
Officers as Reflected in Great Literature: The Case of 
the Habsburg Army from 1848 to 1918”, in: Human 
Figurations Vol. 2/1/2013, 
http://hdl.handle.net/2027/spo.11217607.0002.105 

- KUZMICS, H. (2015) « L’amour du genre 
humain opposé à l’action patriotique. La Grande Guerre 
et la Monarchie des Habsbourg dans L’Aviateur de 
Rudolf Hans Bartsch », in : La Rocambole. Bulletin des 
Amis du Roman populaire, Nouvelle série : 71-72/2015, 
pp. 217-232 

- NOBILE, M. (2017) „Sobre la ‘Educación Emocional’: 
subjetividad y psicologización en la modernidad tardía”. 
Digithum nº 20, UOC & UdeA, DOI: 
doi.org/10.7238/d.v0i20.3089. Available at: 
https://digithum.uoc.edu/articles/abstract/10.7238/d.v0i
20.3089/  

- PATULNY, R., SMITH, V. & SOH, K. (2017) 
“Generalising men’s affective experiences”. NORMA. 
International Journal for Masculinity Studies. DOI: 
http://dx.doi.org/10.1080/18902138.2017.1363483 

- PLEYERS, G. (2016) “Engagement et relation à soi 
chez les jeunes alter-activistes”. Agora-Débats Jeunesse 
(Presses de Sciences Po), N°72, pp. 97-122. 

- PLEYERS, G. (2017) “Local food movements: from 
prefigurative activism to social innovations”. 
Interface, Volume 9 (1): 123 – 139 

- PLEYERS, G. (2017) “Movimientos sociales y 
reconfiguración de la democracia en el siglo XXI”, 
Temas sociológicos (Chile) 

- PLEYERS, G. & CAPITAINE, B. (2016) “Comprendre 
l’engagement des jeunes”. Agora Débats/Jeunesse, 
n°73. 

- POMA, A. & GRAVANTE, T. (2017) “Emociones, 
protesta y acción colectiva: estado del arte y avances”. 
Aposta. Revista de Ciencias Sociales, Nº74: 31-62. 

- POMA, A. & GRAVANTE, T. (2017) “Protest, emotion 
and change. An analysis of two women’s collectives 
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fighting against machismo in Oaxaca, Mexico”. 
Interface, Vol. 9, Nº1: 204-229. 

- SUZINA, A. & PLEYERS, G. (2016) “Media practices 
and the challenge of political asymmetries”, 
Observatorio, vol. 10(3): 1-10. 

 

Other publications 

New Issues of Journals on Emotions: 

RELACES - Revista Latinoamericana de Estudios sobre 
Cuerpos, Emociones y Sociedad. 

Available at: http://relaces.com.ar  

Nº 24 - Year 9, August - November 2017. 

“Body signals: “body speech acts”, torn sensibilities 
and interstitial practices”.  

This issue addresses two problematic fields, one related 
to the experiences/pains and the other related to the 
voices/expressions. 

In the first group, it is evident how the absences as 
structuring of presences, the sensibilities as shapers, 
pain made flesh and violence as language, inhabit and 
reconstruct the bodies/emotions. It is revealed, in the 
second group, the contradictory and plural search of the 
hiatuses and breaks through a body that speaks when it 
is abandoned, of a body that is created in 
the “impersonation” and in the structuring power of the 
voices of bodies. 

Other Issue published in 2017:  

Nº 23 - Year 9, April - July 2017. 

Dossier: “Transits, journeys, bifurcations: in-bodied 
emotions” 

 

EMOTION REVIEW 

Available at: http://journals.sagepub.com/home/emr  

Emotion Review is a fully peer-reviewed scholarly 
journal published in association with the International 
Society for Research on Emotion (ISRE). 

Its unique aim is to publish a combination of theoretical, 
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conceptual, and review papers — often with 
commentaries — to enhance debate about critical 
issues in emotion theory and research. Emotion Review 
publishes work across a wide interdisciplinary field of 
research that traverses many disciplines. In this respect, 
the journal is open to publishing work in anthropology, 
biology, computer science, economics, history, 
humanities, linguistics, neuroscience, philosophy, 
physiology, political science, psychiatry, psychology, 
sociology, and in other areas where emotion research is 
active. 

Issues published in 2017:  

Vol. 9, Issue 3, July 2017. Special Section: Positive 
Emotions  

Vol. 9, Issue 2, April 2017. Special Section: Mixed 
Emotions 

Vol. 9, Issue 1, January 2017. Special Section: 
Cognition-Arousal Theory.  

 

Book 

- ABRAMOWSKI, A. & CANEVARO, S. (Eds.) 
(2017) Pensar los afectos. Aproximaciones desde las 
ciencias sociales y las humanidades. Ed. Universidad 
Nacional de General Sarmiento, San Miguel. 
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Objectives of TG08 

The Thematic Group 08 on Society and Emotions will 
allow to pool together hitherto scattered knowledge in 
this field of research. While learning from national and 
continental diversities, it aims to accelerate the 
development. Apart from sociologists, any interested 
researchers coming from work organizations, 
management, social work, economics, medicine, law, 
cultural studies, history, philosophy, social movement 
activism or any other field of activity in which emotions 
possess high relevance are welcome to join. 

The Thematic Work Group on Society and Emotions 
would pursue the following aims: (i) to encourage the 
worldwide exchange of research findings, 
methodological advances and theoretical developments 
relevant to the sociology of emotions; (ii) to promote 
international meetings and research collaboration by 
scholars and practitioners interested in the sociology of 
emotions; (iii) to develop international contacts among 
sociologists, professionals and social activists interested 
in the sociology of emotions; and (iv) to support shared 
publication efforts. 

Board 2016-2018  

President: Helena FLAM, University of Leipzig, Germany 
(E-mail: flam@sozio.uni-leipzig.de) 

Vice-Presidents:  

- Mariolina GRAZIOSI, Università di Milano, Italy 
(E-mail: mariolina.graziosi@unimi.it) 

- Roger PATULNY, University of Wollongong, 
Australia (E-mail: rpatulny@uow.edu.au) 

- Adrian SCRIBANO, National Scientific and 
Technical Research Council, Argentina (E-mail: 
adrianscribano@gmail.com) 

Secretary/Treasurer: Xiaoying QI, Hong Kong Baptist 
University, Hong Kong (E-mail: xiaoyingqi@hkbu.edu.hk)  

Newsletter: Mariana NOBILE, FLACSO, Argentina (E-
mail: mnobile@flacso.org.ar)  

Website: Alice POMA, IIS-UNAM, Mexico. (E-mail: 
alicepoma@gmail.com)  

 
  

TG08 Important 
Info  
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Extended Board:  

- Jack BARBALET, Hong Kong Baptist University, 
Hong Kong (E-mail: barbalet@hkbu.edu.hk)  

- Tova BENSKI, College of Management Studies, 
Israel (E-mail: tovabenski@gmail.com) 

 

TG08 Webpage: 

https://isatg08.wordpress.com/ 

 

Site at ISA: 

http://www.isa-sociology.org/en/research-

networks/thematic-groups/tg08-society-and-

emotions 

MEMBERSHIP 

Dues USD 10 for a 4-year period. 

ISA membership registration form is 

available at: 

https://isa.enoah.com/Sign-In 

 
 


